oe 


Jews only, by. 


€ sincerity and truth. ' 

The Epistles, written by several Apostles to the chutches, which were: planted by them, or to 
particular persons they were concerned with, are of the utmost consequence: these contain all 
things in them, relating to faith and practice ; here the doctrines of the Gospel are set in a elear 
and distinct light; thé ‘several duties of religion to be performed, whether personal or relative, 
whether to be done in public or in private, in the world or in the church, in the closet or in the 
family, are exhorted to, and pressed upon the best of motives, with the strongest arguments, from 
right principles, and to right ends and purposes ; every thing belonging to the nature and consti- 
tution of a Gospel church, to the rule and government of it, to its officers, its order and discipline, 
is to be collected from hence for whatever is written in them, was written, not only for the use of 
the then churches, and the ministers and members of them, but for the use of the churches of 
Christ, in all ages of time; in them are milk for babes, and meat for strong men; and rules are 
laid down, instructive to societies, and particular persons; and which are useful in moral and 
civil, as well asin Christian life: or which serve to regulate and influence the outward life and 
conversation, as well as direct and encourage to the exercise of spiritual graces, and to an ob- 
servance of evangelical ordinances. 

The book of the Revelation of the Apostle John, with which the canon of Seripture is closed, 
is a prophetic history of what should befall the churches of Christ; and of the most remarkable 
things that should come to pass in the world, especially in the Roman empire, from the resur- 
rection of Christ, unto the end of the world; so that these sacred books, put them all together, 
are an account of things from the first, to the second coming of Christ ; and shew, what has heen, 
and will be done in the world; and what the followers of Christ are to believe and d6, and what 

they must expect will be-accomplished in the world, in the churches, and in them; until he shall 
appear, who is the author of their religion, the object of their faith, hope, and loye; and whose 
coming they sincerely desire, and heartily wish and pray for. 

Now to haye a true knowledge, and right understanding of books of so much concern as these 
are, must be desirable to all, who have a just value for them, and esteem of thém; but who is 
sufficient for these things? It is certain, that the Holy Spirit, who has dictated the sacred Scrip- 
tures, and inspired holy men of God to write them, is the best interpreter of them; and he does 
lead and guidé his people, more or less, into the truths contained in them ; his assistance is there- - 
fore in the first-place to be implored, and without it, nothing of this kind is to be attempted: to 
compare spiritual things with spiritual, or in other words, to compare Scripture with itself; the 
more obscure and difficult parts of it, with those that are more plain and*clear, must be of eon- 
siderable service, for the better understanding them : and to observe the analogy of faith, the agree- 
ment of truth with itself, and of one truth with another; the form of sound words, the summary 
of Gospel truths, to be collected out of the sacred writings, with whichithe sense of every passage 
must agree, is of exceeding great use in this affair; to which may be added, the gracious experience: 

that the man of God has in himself, of the truth, power, influence, and. weight of the word of 
God upon his own soul; for next to the Scriptures themselves, in general, it should be considered, 
whether such an interpretation of a particular passage, is agreeable to the common experience of 
the saints, and toa man’s own: a competent knowledge of the languages, in‘which the Scriptures 
are written, cannot fail of being very helpful in the study of them, in many instances; and indeed, 
all arts and “sciences, liberal, or mechanical, yea, every thing within the compass of knowledge, 
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€ were Targums, before the composition of the Talmud, and even of the Misnah, - 
express mention made of them in both*; and it is no less certain, that they were in — 
and-use, in the times of Christ and his apostles. The text in Isa. Ixiv 1. as read by our ~ 


Pyecene of Nazareth, Luke iv. 18. better agrees with the Chaldee paraphrase of it, 


an with the Hebrew text, or the Septuagint version; and it isa clear case, and which was doing 
t honour to the Targum on Peal. xxii. 1. that Christ expressed himself when he hung upon 
‘cross, not in the Hebrew words of the text, but in the Chaldee paraphrase of it; saying, 
i, lama Sabachthani; not Azabthani, as-in the Hebrew text, but Sabachthani, which is 
best used in the Targum we now have; and itis very likely the Apostle Paul had the names. 
‘of the Egyptian magicians Jannes and Jambres, out of the ancient paraphrases; since these are 
mentioned in the Targum of Jonathan, on Exod, i. 15, and vii. 11, and on Numb. xxii. 21. The 
word Targum signifies an interpretation, or exposition of any book, or the translation of one 
language into another; and the Targums are translations of the Hebrew text, into the Chaldee 
language, with an explanation of it: for they are not bare literal versions, though that of Onkelos 
is pretty much so; but they also expound the text, and explain the sense: the rise and original 
of these paraphrases, is generally thought to have been the corruption of the Hebrew language, in 
the Babylonish captivity; where the Jews having disused, greatly forgot their mother tongue; 
wherefore upon their return to their own land, it became necessary, that men skilful both in the 
-Hebrew and Chaldee languages, should explain to the common people in the Chaldee tongue, the 
Scriptures, which were read to them every sabbath-day in Hebrew, in order to their understand- 
ing them with profit; and this practice, both of reading the Scriptures every sabbath-day, and 
which James says was of old time, Acts xy. 21. and of interpreting them in the Chaldee language, 
is said by Maimonides *, to be from the times of Ezra: and so the Jews in the Talmuds‘, explain 
those words in Neh. viii. 8. So they read in the book, in the law of God, this is the Scripture ; 
distinetly, thisis the Targum; and gave the sense, these are the verses ; in the Jerusalem ‘Talmud, 
it is, these are the accents ; and caused them to understand the reading, this is the distinction of 
the accents; in the above Talmud it is, this is the Masoreth ; though it may be this practice might 
not obtain quite so soon, but rather some time before the coming of Christ ; for the Syrians being 
mixed. with the Jews after the times of Antiochus Epiphanes, their language began to be cor- 
rupted, and the Syriac dialect prevailed; and still more so, when Judea came to be reduced into 
the form of a Roman province, and was reckoned to Syria, and was subject to the governors of 
Syria; by which means the Syro-chaldean language became the common dialect of the Jews, and 
was so in Christ’s time; which made those Targums, or Chaldee paraphrases necessary: and by 
all accounts it appears, to have been the custom in the synagogue, for the reader to read a verse 
in the Hebrew tongue, and then for the interpreter to render it in Chaldee; and this he did from 
his own judgment, viva voce, and without book *: for though he might write for his own use, 
and for the private use of others, which might be the original of written paraphrases; yet it does 
not appear that there were any committed to writing for public use, until those of Jonathan ben 
Uzziel, and Onkelos were composed, of which it will be necessary-to give a particular account. 
JONATHAN BEN UZZIEL was a scholar of Hillell the elder; Hillell, tis said *, had fourscore 
scholars, and the greatest of them was Jonathan ben Uzziel: this Hillell was prince, or president 
of the Sanhedrim, a hundred years before the destruction of Jerusalem‘, and:so thirty years before 
the birth of Christ; it was at the beginning of the reign of Herod *, about three years after he 
began to reign, that he entered upon his presidentship*, and he governed Israel forty years’. 
This his scholar wrote a paraphrase upon the prophets, as is agreed on all hands. The Jews extol 
it as a diyine work, and say that the substance and doctrine of it were handed down to him from 
the inspired prophets Zechariah, Haggai, and Malachi ; they speak even of miraculous operations 
performed, whilst it was composing *, and that even angels themselves pay a regard to it: now 
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though these are extravagant fli 

- work with them, by so much the greater is ef 
that purpose, and in favour of Christianity, as it often im: 2 : 

This is the only paraphrase which is generally allowed to be written b 

say’, that he attempted to write one upon the Hagiographa, but was for 
heaven, because therem was the end of the Messiuh, or the time of his coming. 
paraphrase upon the law whieh bears his name, but it is generally thought to be 

to him, because of its style, the traditional senses of Scripture which are in it, an 

which it is observed, shew it to be of a later date than the true Jonathan. Yet there: 

both Jewish" and Christian” writers, that do affirm that he did write a Targum upo \ 
and indeed it seems strange, as)Elias Levita® observes, apy be objected, that he should write iat 
a paraphrase upon the prophets, and not begin with the law; and it is certain, that the 
traditional sense of Scripture obtained in his. time ; and the Talmudists may as well be thought to 
borrow from him, as that paraphrast from them; and as to the main thing objected to, that 
there is mention made in- it of the six orders of the Misnah, and therefore must be of a later 
date than that, it may be observed, that Hillell, the master of Jonathan, first reduced the sub- 
stance of the traditions of the elders into such an order, as will be seen hereafter; and as for 
exotic words, and names of places of a more modern date, they may be interpolations since: 
the style, 1 confess, is with me the greatest objection ; however, seeing it is not agreed upon, 
L shall not insist upon it being his. 1 go on to consider the paraphase of 

-ONKELOS, its antiquity and authority. This writer seems to be cotemporary with Jonathan 
ben Uzziel: itis affirmed, that they saw each other’, Onkelos, according to what is said of 
him, was a disciple of Hillell, as well as Jonathan ; for it is asserted *, that Hillell and Shammai 
would not teach him one word of the law until be was circumcised ; and he has frequently 
called Onkelos the proselyte, and is said to be proselyted in their days’; and, by what is reported 
of him, he lived to the times of R. Gamaliel, the master of the Apostle Paul, who died about 
eighteen years before the destruction of Jerusalem ; for itis said’, that when R, Gamaliel died, 
Onkelos the proselyte burned as much goods at his funeral,, for the honour of him, as amounted 

~ to seventy Fyrian’ pounds of silver. [His paraphrase, which is only upon the five books of Moses, 
is, for the most part, a strict version of the Pentateuch into Chaldee, and is rather a mere trans- 
lation ‘than a paraphrase. It is written in a very clean style, and nearest to the Bible, which 
have made some think, that it is the oldest paraphrase extant: and eyen Dr. Owen‘, who 
expresses himself with a great deal of, warmth against some other paraphrases, yet says of 

- this, that “ it keeps close to the text, for the most part, rendering the words in the sense of the 
Holy Ghost ; nor does he purposely wander into old wives’ fables, as is usual with all the rest: 
“Jed by which reason alone, (adds he,) { conjecture, that this paraphrast dived before the 
“ destruction of the city.” His Targum is in great esteem with the Jews, as appears from its 
“being inserted after the text of Moses, verse for verse, in the ancient manuscripts of the Penta- 
teuch, and is in continual use with them. Elias Levita says", we are obliged, every week, to read 
a section (of the law) twice, once in the Soripture, and once in the Targuin of Onkelos. Indeed, 
they. too much magnify this version, and make it equal with the sacred Scripture; the sense — 
of it they represent as traditionally handed down from Mount Sinai, which being delivered from one 
to another, he received it from the mouth of R. Eliezer and R, Joshua” ; and they say, that when 
he added any thing, it was not from his own judgment, but was given him from.Sinai* ; and, as 
before observed concerning Jonathan’s paraphrase, the greater the authority of this version 
is with them, the more pressing it is upon them, when it is used with advantage against them. 

There are other paraphrases of less authority, and of an uncertain age, which notwithstanding 
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world, excepting t oly Scriptures, has been of that use and service to me, as” 
ther with the following, = way ig ie Se ‘ 
J , or Gemara, is the commentary on the Misnic text, and consists of the dis- 
and decrees of the doctors concerning the sense of the traditions, and is two- 
Id; thesone is called the Jerusalem Talmud, and the other the Babylonian Talmud. = * 
© The Jerusalem Talmud. js so calléd, either from the place where, or frou the: dialect in which 
it was written, or from the Jews in the land of Israel, for the sake of whomit was com- 
~ posed. The author of it was R. Jochanan, president of a school in the land of Israel, with 
_ the help of two of the diseiples of R. Judah; Raf and Samuel; and it was finished about the 
"year 230°: but being written ina coarse style,/and nothing near so pure and clean as the Mis- 
~ nah, and abounding with exotic words, was not had in great esteem by the Jews. Jerom: 
“Seems to have respect to this when he “says, “ how many are the traditions of the Pharisees, 
** which to this day they call Deuterosies, or Misnic laws ? and how many doting fables I can- 
“not turn over? neither will the bulk of the book admit. of it 3” since there is nothing of the 
fabulous kind, in the Misnah, nor is the bulk of that book large: not so large as a Bible, 
and is sometimes published in almost as small'a compass as one of our Testaments ; though in- 
deed there is not much that can be called fable in the Jerusalem Talmud. 

The Babylonian Talmud was written for the sake of the Jews in Babylon, and other.parts,: 
the former not meeting with general acceptance ; this was not the’ work of a single man, 
but of many successively, who were employed for the space of two or three hundred years in 
collecting the disputations, decisions, and sense of the ancient doctors, about the civil and 
canon laws of the Jews: this was begun by R. Ase, pursued by Maremar, and at length 
finished by R. Avina, about the year of Christ 500'. There were $1 years between the Mis- 
nah, and this, according to the computation of some. *, This work does not contain the sense 
of the compilers of it, or of the Rabbins in their age, but the decisions of the ancient doctors, 
even of Hillell and Shammai, and others who were before the times of Christ, For, as the 
learned Buxtorft well observes, though the Talmudic work was collected into one body some 
hundreds of years after Christ; yet the matter of it was disputed in the famous schools of 
Babylon, Sora, Nahardea, and Pompeditha, and written down in books, partly before Christ, 
and partly inthe time of Christ, andwa little after. It is generally received by the Jews, and 
is of wonderful use in various respects. Says the learned Braunius”, “ though it isa work merely 
* human, and not delivered by God, as the Jews rashly imagine; yet nevertheless, if ever any 

book’ was written besides the sacred Scriptures, of great use, not only for the better un- 

derstanding of tongues, especially the Hebrew and Chaldee, by which God has manifested 
salvation to.us in his word, but in order to search out the antiquity, and the more hidden 
learning of thé Chaldeans, Syrians, Egyptians, and other people, their manners, rites, and 
customs, and all the mysteries both of the Jewish réligion and polity, and especially those 
things which make for a clearer exposition of the Old and New Testament, that, beyond all 
doubt, isthe Talmudic work.” And alittle after he adds, ‘ what slothfylness is that ? what per- 
yerseness ? whatignorance? to neglect, and even send to hell the ‘l'almudic work; a work 
most aneient, which iseomposed for this end only, that posterity might have an exposition 
of the law and prophets ? What is the Misnah else buta continued exposition of the law of Mo- 
ses, digested into certain books? what is the whole Talmudic work, bat a most rich trea- 
sure of Jewish antiquities, rites, manners, and all mysteries, both of polity and religion, 
‘ from the times of Alexander the Great, at least, to the sixth century, after the birth of 
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that there 
) them ; particularly the ancient book of Bahir, said to be the 
sanci 4 hooks; the author of it was R. Nechunia’ ben Kanah, who 
lived unde ond temple, before the destruction of it, 30 or 40 years before Christ, and was 
lepers with Jonathan the paraphrast’: this same Rabbi, whom Grotius® calls Nehumias, 
is Said by him to be fifty years before Christ ; and who ‘reports that he should say, that the time 
0 Me iah signified by Daniel, could not be deferred longer than those fifty years. There 
are other writers of a later date, which are made use of byme, though sparingly ; as Jarchi, Aben 
Ezra, Kimchi, R. Abraham Seba, and others ; some learned men affect to smile, when such are 
referred to, with respect to the use of a phrase or a custom, for the illustration of any part of Serip- 
ture; but there will be no reason to indulge the sneer, when it is considered, that there is very 
little difference in the customs and usages of the Jews, in one age from another; they are a people 
tenacious of their rites and ceremonies; and besides, the same book of traditions is the rule of 
their conduct now, which was in ages past; and it may be observed, that such of their writers 


who are most conyersant with their ancient books, frequently use words and phrases peculiar to 
them. i ‘ 


The general objection to Talmudic and Rabbinical writings is, that they are stuffed with fables, 
idle tales, impertinences, and fooleries ; and nothing is more common, than to represent the 
Rabbins as a set of romantic and fabulous writers, as foolish, stupid, and dotards; and this is 
plentifully done for the most part, by such who have never read them. ‘That there are no fables 


in the Talmud, and other Jewish writings, I will not say; there were Jewish fables in the 
apostles’ time, Tit. i. 14. and if they can be thought to be the same as in the Talmud, it is a 
proof of the antiquity of it, as to that part of the things contained in it: however, I will venture 
to say, that many, if not most of the things that are reckoned fables, ate not strictly such ; but 
have something significantly solid and instructive in them. Mythology, or delivering things 
divine, moral, philosophical, and historical, by way of fable, was much in use in the éastern 
nations, and very early obtained, and particularly among the Jews; Jotham’s fable of the trees, 
of the olive-tree, fig-tree, vine, and bramble, discoursing together, is a very known one, and a 
flagrant instance of what is suggested; and from them, the Greeks and Romans received their 
mythic way of speaking and writing; Pythagoras, and other philosophers, learnt from them, or 
the Egyptians, or both, the way of communicating their secrets by symbols, and énigmas, The 
fables of Aesop, which introduce birds and beasts speaking, are notorious to every one, and whom 
I greatly suspect to be a Jew *, and his fables Jewish ones; or if not, his way of writing seems 
to be taken from them : these, if considered only in their literal sense, must be ridiculous and 
absurd; and some have been so simple and foolish, asto understand them in no other way; and 
have fancied there was a time, when beasts and birds could speak; and have been confirmed init, by 
the Seriptural instance of Balaam’s ass: but when a man is master of the morals of them, he per- 
ceives there’s something solid and instructive in them, and that they are the fruit and produce of 
a fine invention, and an ingenious mind. Many things, historical, moral, and civil, and others 
jn natural philosophy, and even as some think in chymistry, are delivered in-fables by Ovid, in 
his Metamorphoses ; and why should not the Jewish writers be thought to take such a method ; 
partly by these pleasant and artificial stories, to allure the more simple to reading, and partly to 
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€ a Jewish fable, merely to laugh at it; let such consider, at whose expense the 
SIE), | be much more becoming them, to endeavour to search out the history, 
5 » morality, or philosophy of them, if they can, of themselves; or read those books directed 
toin the margin‘, with others which are written for that purpose; out of the last.of which, 
ae Millius has produced an explication of two or three very remarkable fables in 
ud *, d 
_ The Jewish writers are commonly set in a very odious light, as a parcel of ignorant, and 
senseless men, as devoid of common judgment and understanding: it is certain ; their ancestors 
were not such; they excelled all other people in wisdom and knowledge, as it is reasonable to. 
conclude they should; since they had a peculiar revelation from God, and were directed by 
him in things natural, civil, and religious; and as they had the advantage above all man- \ 
kind in the knowledge and worship of God, so in polity, morality, and natural philosophy ; all 
the wisdom of the Heathens was derived from them; letters, history, arts and sciences, 
literal and mechanic, owe their rise or improvement to them. Pythagoras, Plato, and Aristotle, 
botrowed their best things from them; of which learned men may be convinced, by what 
Josephus, Clemens Alexandrinus, Justin Martyr, Eusebius Cesariensis, and others, who were 
masters both of Hebrew and Heathen philosophy, have observed: and the English reader may 
be'satisfied of the truth of this, by reading Gale’s Court of the Gentiles: what men were there 
eyer in any nation under the sun, to be compared with Abraham, Moses, Solomon, and Daniel? 
And even after the Babylonish captivity, and when they were greatly sunk and degenerated, 
between that and the time of Christ, there were writers of considerable note among them, in 
divinity, morality, and history ; as the books of the Wisdom of Solomon, Ecclesiasticus, the Maccabees 
shew; which though apocryphal, and not of divine inspiration, have many things very valuable 
and useful in them, and are thought proper to be bound up with our Bibles, and read by the 
comnion people. Josephus and Philo the Jew, who wrote about the time of the destruction of 
Jerusalem, are in great credit with learned men; though the former has his mistakes, and many 
things of the mythic or fabulous kind; and the other isa writer in the allegorical way; it may 
be the reason why theséare had in esteem, and not the Misnic and Talmudic writers is, because 
they wrote in Greek, and are more easily understood than the latter, whose language is difficult, 
and their style crabbed and rugged: and since] have mentioned these two writers, I cannot but _ 
declare my opinion, that such who make it their study to illustrate the New Testament with 
Greek authors, would do well to compare the Greek of these two writers, and also that of the 
Septuagint, with the New Testament; since their writings were nearest the times of the New 
Testament writers, and they were Jews, as they were : but to proceed, though since the rejection of 
the Messiah and his Gospel, the Jews are given up to a judicial blindness, and hardness, yet itis only in 
those things which relate thereunto; they are not deprived of their common sense and reason ; and 
niany of them since, have been famous for their knowledge and learning, particularly in physic and 
: and some of them haye made a very great figure in the courts of princes, and have 
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se » &e. that he rode to Jerusalem on an ass, and was put to d 7 
‘of the passover?» All which, with other things related by them, agree’ wi 
y, and confirm it: they own there was such a person as John the Baptist, who. 

times; they give us the names of several ofthe disciples of Christ, whom 

of healing diseases. Is it of no use'to. us, nor any satisfaction to our 

from the Jews themselves, that there were such traditions among them the New 

“of, and condemns? and that we are able, not only to shew in the gross. that 

uch things as the traditions of the elders, but that we can produce the particular ones 

en and such customs.and usages as are referred to by him and his apostles? 

sides, are th jot many; not only words and phrases, but things; which would have been — 
morally impossible to understand in an ordinary way, without the assistance of Jewish learning >What 
could we have known of their synagogues, and synagogue-worshi p? of the several sects of religion. 

‘among them? of their sanhedrim, and other courts of judicature ? of their scourging witli fortystripes,. « 
save one? of their phylacteries? of being ‘uncircumcised after circumcision? of a sabbath-day’s 

joumey, with a multitude of other things, as will appear by the following exposition ?* Upon such * 
considerations as these many great men have declared their sense of the great usefulness of Jewish 
writings forthe understanding of the New Testament: and that it may appear I am not alone in 

my sentiments on this: head, I shall preduce the testimonies of several of them. 

‘Our countryman Mr; Hugh Broughton, a man of great knowledge in. the languages, andiespe 
cially inthe eastern languages, thus expresses himself: “ The speech of the New Testament 
* in every, part, doth shew clearly that God is the author of it, insomuch that the Jews might 
“ kuow by. the style that it came from heaven: in it we shall find the phrase, first, of the com- 
«* mon, Greek. writers ; secondly, of the seventy-two interpreters ; thirdly, of the ‘Talmudics ; and 
“ fourthly, words made by the Apostles, ‘There is no other way to make Christians teady in 
“ the Bible, but by handling the machete by Talmudics, to whose tenour of study all the New 
“ Testament’s ‘style is bent. ‘The New Testament, speaking to Jews, is applied to 
“ their maimerof speech, and plain, to a Talmudic, where it is hardest to us, The holy spirit 
“ useth the unlearned Jews—in Scribes learning, in writing for Scribes, to pass them in their 
** Talmudical science; every.part of the New Testament sheweth this to Talmudics ; and Saint 
* Paul, in school education, heard Gamaliel their doctor, and frameth all that Epistle which he 
“wrote to them to meet with their Talmudics*.”’?. And the Evangelist Matthew, he calls the 
Tamudic of Talmudists. 

The learned Buxtorf” says of the Talmud, that there are in it many things of great mo- 
ment, to illustrate, ina very remarkable manner, an infinite number. of places in the New 
Testament, as to words, phrases, and history. x 

_ Cocceius’, speaking of the traditions of the Jews, has these words: “ these are of use 

* either to the fuller understanding of the law of Moses, as ritual, judicial, and moral; or for 
* the illustration of foreign laws; or to give light into the histories of Jewish affairs ; or which 
46 js greatest of all, forthe confirmation of the evangelic history ; where much mention is made 
“of Jewish. customs, laws, and traditions——the knowledge of the Talmud, and of Tal? 
“ mudic writings, affords very remarkable light for the illustration of the New T ‘estament. 
* Seeing that language was in use in the age of Christ, and his apostles, which is with: the 
** Talmudists ; and they spoke in no other, as is evident by clear arguments and» testimo- 
* nies of learned men: the comparing of that language with the hraseology of the New Testament, 
“% must needs contribute much for the illustration of it. aes, if any one would but ‘try to 
“ translate places into Hebrew, he will find that in many, Talmudic words and phrases are 
“ nearer than Bible ones.” 


© Works, Tom. Ti. p. 416, 422, 693, 707. * Prefat. ad, Sanhedrin & Maccot,. 
* Epist. Dedicat, ad Lex, Talmud. a 


dlesty Vossius and Owen, otherwise well versed in 


apostles, and the fathers of the Christian church, 
rence and detestation, and would never borrow an. 
is astidiculous as to Suggest, that the Greek and Roman. writers: took out of the New Testa- 
ment what they say concerning Czesar Augustus, Cyrenius 
which relate to the Roman history ; that it is equally as g 


f paying tithes of 
of drawing on the’ fore- 


tainty of life, have prevailed upon me to let it go into the world as itis. J have used all di- 
ligence, both from thy own reading, and from the observations of others, to make it as perfect in 


Dr, Lightfoot, who has broke the ice for me, and pointed out the way in which T should proceed, as 
( lersarta, and comparing my notes with what the 


* Selecta sacra, 1,5. Exercitat, 2.p. 617. 621—629, 


otion 


notion | 
bit is the: f 
k, king of Moab; Oa spoon 
» that ee Messiah should de- 
0 Z 


hed begat Jesse. Jesse is thought 
aM ‘son of Obed, but to be 
eration from him; though no others 
n between them in Ruth, any moré 
here, A. Jewish writer observes*, that “ the 

‘wise men of the Gentiles say, that there were 
** other generations between them; perhaps, says he, 
“ th y have taken this from the wise men of Ismel, 
* and so it is thought.” Now notwithstandin, this, 
Jesse may be said to be begotten by Obed, as Sere 
kiah’s posterity, who were carried captive into Babylon, 
are said to be begotten by him, Is, xxix. 7. though 
they were a remove of several generations from him. 
However, Jesse is rightly put among the progenitors of 
Christ, siice the Messiah was to be a rod. of his stem, and. 
the branch of his roots, and is called the root of Jesse, 
Is. xi 1, 10. which words are interpreted of the Mes. 
siah, by many of the Jewish writers?; and to this day 
the Jews pray for him in their synagogues under the 
mame of 72) the son of Jesse *. 

Ver. 6, And Jesse begat David the hing, &c.] The 
descent of the Messiah runs in the line of David, the 
youngest of Jesse’s sons, who was despised by his 
brethren, and overlooked and neglected by his father; 
hut God chose him, and anointed him to be king, 
and set him on the throne of Israel; hence he is called 


David the king ; as also because he was the first king | 


that was of the 


tribe of Judah, and in the genealog: 
of Christ, and 


was an eminent type of the king Mes- 
siah, who is sometimes called by the same name, 

Kk. RXXiv. 24. and XXXVii. 94, 95. Hos, i and who 
was to be his son, as Jesus is} and also right heir to 
his throne and kingdom. And David the king begat 
Solomon of her that had been the wife of Urias; which 
reintoneebentiecs: not named; either because 
she was well known, or because of the sin. she 
been guilty of, which would easily be revived 
mentioning her name: our 


had 
by 
translators have rightly 
supplied, ‘that had been, and not as the Vulgate Latin, 
ewhich supplies it, that was the wife of Urias; for 
mon was begotten of her, not while she was the 
»wife of Uriah, ‘but when she was the wife of David. 
Ver. 7. And Solomon begat Roboam, &c.] Called 


| called) 
|| Maachah and Michaiah bei 
a RE REanaCs, as her father did, 
‘a 


‘mother who is meant in. 


| Manasseh, 


< 


ron. ill, 10.» Him. 
the daughter of Abish 
ehaiah, the daughter of Uriel, @Chron.xiii. 2, 
being the same name mere 
, ARG. 
‘who was agood king; his mother’ name is, 

e same with the name of his father’s mothers and 
perhaps it is not his proper mother, but his grand= 
KKingsxv.10. Heis wrongly. 
called Asaph in the Persic and Ethiopic-versions,, and: 
in one copy. é ‘ komo 

Ver, 8. And Asa: begat Josaphat, &c.]. Called Jes 
hoshaphat, 1 Kings. xv. 94. whom. Asa begat of 
Agubah, the daughter of Shilhi, 1 Kings xxii, 49,» He 
also was a very good prince. And. Josaphat begat Jom 
ram; called Jehoram, Kings xxii. 50, to. whom his 
father gaye the kingdom, because he was the first 
bora; 2Chron. xxi. 3; And Joram begat Oxias» called 
Uzziah, 2 Chron. xxvi. 1: and Azariah, 2Kings xv. 1. 
He was not the immediate son of Joram ; there were 
three kings between them, Ahaziah, Joash, and Ama= 
ziah, which are here omitted; either because of the 
curse denounced on Ahab’s family, into which.Joram 
matried, whose idolatry ywas punished to. the third or 
fourth generation ; or because these were princes of no 
good ‘character; or because their names were not itt 
the Jewish registers. Nor does this-omission at-all af. 
fect the design. of the Evangelist, which: is to shew 
that Jesus, the true Messiah, is of the house of David; 
nor ought the Jews to complain: of-it, as they do*;: 
since such omissions. are to be met, with inthe Old 
Testament, particularly in Ezra vii, 2, where six gene-- 
rations are omitted at once; and which istalen notice 
of by: one of their own genealogical writers, whose 
words are these; “ we see in the genealogy of Ezra 
“ that he hath skipped over seven generations (per= 
“ haps. it should be 4 six.and: not + seven, since. six 
““are only omitted): from Ahitub to Ahitub.? Nor 
is itany objection that Joram is said to beget Ozias, 
which he may be said to:do in the like sense, as has. 
been before observed of Hezekiah, Is. xxxix, 7, 

Ver. 9. And Ozias begat Joathum, &c.| Called’ 
Jotham, 2 Kings xv. 7. him Ozias begat of Jerushah, 
the daughter of Zadok, .2 Kings xv, 83. And Joatham. 
begat Achaz, or Ahaz, 2 Kings xv. 38. to-him the sign 
was given, and the famous prophecy, of the Messiah, 
Is. vin 1d. And: Achaz begat Hxekias, ov Hezekiah, 
2 Kings xvi. 20:him Ahaz begat of Abi, the daughter 
of Zachariah, 2 Kings xviii. 2. «He-was a very teli= 
gious. king, and had that singular favour from Godto. 
have fifteen years'added to his days; Is, xxviii 5. 

Ver. 10. And, Ezekias. begat. Manasses, ‘&e.] Or 

2 Kings xx. 21. him. Hezekiah begat: of 
Hephzibati, @ Kings xxi. 1. He was very remarkable 


°F. Bab: Ssnhedrim, fol. 105.2, “Horayot, | 


2. Sota, ful. 47. 1, Zohar in Deut, fol. 
fol. 3. 1. 


‘arg. in Rutt iii. 15° TP. Bab. Sankedrim, fol. 93. 7. Midrash 


Rath, fol. 34. 4, Zohar it Gen, fol, 72.1. Tzeror Hammodr, fol, 20 
4.6 193. 4. & 139.4. 


® Juchasin, fol. 10, 9. . : 
? Targum, Aben Ezra & Kimchi in loc. & Zohar in Exod. fol. 71.1. 


* Seder Tephillot, fol. 278, 1. & 985, 9. Ed Basil. T, Bab. Beracot, 
fol. 29. 1. . , 


* R. Isaac Chizzuk Emunah, par,2. Pp: 390, 
® Juchasin, fol, 1.9. 
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importance, The Jews, 
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ss considerable, 
ices from heaven 


the latter prophets, Haggai, Ze- 
i, the holy spirit de arted from 


“thenceforwards they used Bath Kol, 

, One time they were sitting in the 

ber of the house of ‘Guria in Jericho, and there 

“came to them OYawa Sp ni, the roice from heaven, 
“ ses ing ) there is one here, who is fit to have the 
lel 


h (or ‘divine majesty) abide on him, as 


his generation was not worthy, 
men set their eyes on Samuel the 


T have cited this 
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Y 


Y 
he 


ing 
and the 


CHA 


Ver. 1. THEN was Jesus ledvup of the spirit, &c.) 


‘The Evangelist having finished his account of Johu 
the Baptist, the forerunner of Christ: of his ministry 
and baptism ;\ and particularly of the baptism of 


1s’ 
Ny creation, as angels, and men; nor by 


nor by ‘office, as magistrates; but i he 


way of filiation as no other is is the natu 
essential, and only-begotten son of God’; his beloved 
son, whom the father loved from everlasting, as his’ 
own son; the image of himself, of the same nature. 
with him, and possessed of the same perfections ; 
whom he loved, and continued to love in time, though” 
clothed with human nature, and the infirmities of it 4 
appearing in the likeness of sinful flesh ; being in his 
state of humiliation, he loved him through it, and all 
sorrows and sufferings that attended it, Christ always 
was, and ever will be considered, botlr in his person’ 
as the son of God, and in his office as mediator, the 
object of his love and delight; wherefore he adds, 
én whom I am well pleased.- Jehovah the father took 
infinite delight and pleasure in him as his own son, 
who lay in his bosom before ‘all worlds; and was well 
pleased with him in his office-relation, and capacity : 
he was both well pleased in him as his gon, and de- 
lighted in him as his servant, Isa. xlii. 1. he was pleased 
with his assumption of human nature; with’ his 
whole obedience to the law; and with his bearing the 
penalty and curse of it, in the room and stead of his 
people: he was well pleased with and for his righte- 
ousness, sacrifice and atonement; whereby his law 
was fulfilled, and his justice satisfied. God is not only 
well pleased in, and with his’ son, but with all his 
people, as considered in him; in him he loves them, 
takes delight in’ them, is pacified towards them, and 
graciously accepts of them. It would be almost un- 
pardonable, not to take notice of the testimony here 
given to the doctrine of the Trinity; since a’ voice 
was heard from the futher in heaven, bearing witness 
to the son in human nature on earth, on whom the 
spirit had descended and now abode, The ancients 
looked upon thisas so clear and full a proof of this 
truth, that they were wont to say; Go to Jordan, 
and there learn the doctrine’ of the Trinity. Add 
to all this, that since this declaration was immediately 
upon the baptism of Christ, it shews that his father 
highly approved of, and was well pleased with his 
submission to that ordinance; and which should be 


an encouraging motive to all believers to follow him 
im it. / 


P.IV. 


Christ; when the Holy Ghost came down upon him 
in a visible and eminent manner ; whereby he was 
anointed for his publie work, according to. Isa. Ixi. 1s 


Car Bab Sanhedrin, fol il. 1, 
“eT Bab: Bane a fol. 3.9. 
™ Megills, fol. 9. 1. 


Sota, fol. 48. 2. Yoma. fol, 9. 2. 


proceeds to give a narration of his temptations by 


* T. Hieros. Beracot, fol. 3. 2. 
7 T. Bab. Sanhedrim, fol. 99. 1. ‘T. “Hieros, Sabbat, fol. 8. 3. 


Tad government of 

“all its glory, and 

it, and interest in 

onstrous arrogance expressed 
oor, proud, wretched crea- 
disposal, at his pleasure, of any 

gle t 1 0 not the least in the whole uni- 

He could not touch, neither Job's person, nor 

§ substance, without divine permission ; nor 

erd of swine without Christ's leave ; 

and aid the front to make an offer of the whole 
‘world, as if he had a despotic power over it; and that 
this horrid and blasphemous condition, if thou 
‘all down and worship me, ‘This was the highest 
degree of effrontery and impudence. The devil is 
not alee to be worshipped by men, but seeks for 
adoration from the son of God: this opens at once 
“his proud, ambitious, sand aspiring views, to be as 
eed himself; for with nothing less can he be satis- 
~ Ver. 10. Then saith Jesus to him, get thee hence, 
Satan, &c.] In Luke iv. 8. ’tis get thee behind me; 
and so some copies read here, and is expressive of 
“indignation and abhorrence; see Matt. xvi. 23. re- 
duking his impudence, and. detesting his impiety: 
he had borne his insults and temptations with great 
“patience ; he had answered him with mildness and 
gentleness ; but now his behayiour to him was in- 
tolerable, which obliged him to shew his resentment, 
exert his power and authority, and rid himself at 
once of so vile a creature; giving this reason for it; 
"for it is written, thou shalt worship the Lord thy God, 
and him only shalt thou serve. The place referred to 
is in Deut, vi. 13. thow shalt fear the Lord thy God, 
and serse him: to fear the Lord, and to worship him, 
is the same thing. Worship includes both an internal 
and external reverence of God: the word only is not 
im the original text, but is added by our Lord; and 
that yery justly; partly to express the emphasis which 
on the word fim; and in perfect agreement with 
the context, which requires it; since it follows, ye 
shall not go ote other Gods. Moreover, not to take 
“notice of the Septuagint version, in which the word 
only is also added, Josephus 4, the Jewish historian, 
referring to this law, says, because God is one, xa: ds 
a eon siin, therefore he only is to be worshipped. 
And Aben Ezra‘, a Jewish writer, explaining the last 
clause in the verse, and thou shalt swear by his name, 
“uses the word oaly; and which indeed, of right, 
belongs to eyery clause in it. ‘The meaning of our 
_ Lord in citing it is; that since the Lord God is the 


4 Autiq. Ind. 1. 3. 6.5. sect. 5, 
© F Tu Deut. vi. 13. “ 


she 


i adtiotian very way to n 

gone through, and finished the whole 

f temptations he had devised, without succe: 
and having orders from Christ to depart, which hi 
‘obliged to obey,, leaves him for a while, till 
opportunity of tempting him in some other way 
offer; or till the time came, when he should y 
able to get the advantage of him, as to bruise his heel, 
or bring him to the dust of death; see John xiv. 30, 
Luke xxii. 53. and when he was gone, better company: 
came in his room; behold, angels came and ministered 


as they were used to do under the Old Testament dis- 
pensation, and that after the temptation was over; 
after Satan was foiled, and was gone; that it might 
appear that Christ alone had got the victory over him, 


were come, they ministered to him; that is, they brought 
him food of their own preparing and dressing, as they 
formerly did to Elijah, 1 Kings xix. 5, 6,7, 8. to satisfy 
his hunger, and refrésh his animal spirits; which had 
underwent a'very great fatigue during this length of 
time, in which he fasted, and was tempted by Satan. 


of salvation, both in a temporal and ina spiritual sense, 


frequent with the Jéws than fo call the angels ‘bp 
FAW, ministring angels : it would be needless and end- 
less to refer to particular places. 

Ver. 19. Now, when Jesus had heard that John was 
cast into prison, &e.| John was cast into prison by 
Herod; the reason of if may be seen in Matt, xiv. 3, 4. 
The prison into which he was cast, according to Jose- 
phus*, was the castle of Macherus: here he continued 
some time before he was put to death; for from hence 
he sent two disciples to Jesus, to know if he was the 
Messiah, Matt. x1. 2. Now when Jesus heard of this. 
his imprisonment, he departed into Galilee; not so 
much on account of safety, or for fear of Herod, but 
to call his disciples, who lived in that country. 

Ver. 13. And leaving Nazareth, &c.) Where he was 
educated, and had lived many years together; and 
where he preached first to the good’ liking of the 
people, who wondered at the gracious words that pro- 
ceeded out of his mouth: though afterwards they were 
so much displeased with him, that they thrust him out 
of their city; and intended to have destroyed him, by 
casting him down headlong from the brow of an hill; 
and which seems to be the reason of his leaying this 
city; see Luke iv. 16—22—98, 29, 30, 31. he came and 
dwelt in Capernaum, a city of Galilee, Luke iy. 31. 
which is upon the sea-coast, by the-sea of ‘Tiberias, or 
Genesareth,. in’ the borders of Zabulon and Nephthali: 
it bordered on both these tribes; it signifies the willage 


+ Antig. 1, 18. ¢.7. 


without any help or assistance from: them. When they — 


Thus, as the angels are ministring spirits to the heirs ~ 


Heb. i. 14. so they were to Christ. Nothing is more © 


to him. They came to him ina visible, human forin, 


re 


of the pricks or vowel- | 
2 of those little strokes || 
f which the Jews call * crowns: 
‘is here meant, in which they ‘imagined | 
S were contained ; and there were some 

jong them, who made it their business to) 
nto the neaning of every letter, and of every | 
f ee horns, or pricks, that were upon. 
yp of them. So says R. Meir», “ in the time of 
hets there were such who very dili ntly 

ed every letter in the lay, and explained 

every letter by itself; and don't wonder at this that 

* they should expound every letter by itself, for they 
“ commented’ AN) my dD dy hau Vp 49 dy, upon 
* every one of the tops of each letter.” Such an ex- 
potn Kiba ben Joséph®. To which custom 
Ste to have respect: how- 

er, certain it is that he speaks very much in the 
‘language, and agreeably to the mind’ of the Jewish 
doctors; and’ some things in their writings will serve 
to illustrate this’ passage, “ If, (say they“) all the 
“nations of the world were gathered together, to 
“root one word out of the law, they could not do it; 
“ which you may learn from Solomon, who sought 
“to root one letter owt of the law, the letter fod, in 
“ Deut. xvii. 16, 17. but the holy blessed God said, 
* Solomon shall cease, and an’ hundred such as 
“he (in the Talmud “it is a thousand such as he) 
pb) nwa APN qo TM, but jod shart cease 
tsfrom thee (the law) for ever.” ‘And elsewhere 
the same expression is used‘, and tis added, 
DOAN TI AMP, but a tittle from thee shall 
“ not perisi.” The design of Christ: in conformity 
to the language of the’Jews, is to declare, that no 
part of the law, not one of the least commandments in 
it, as he explains himself in the next verse, should be 
unaccomplished; but all should be fulfilled before 
heaven and earth pass away, as they will, with a great: 
“noise and fervent heat, as to their present form and 
‘condition; or sooner shall they pass away, than the 
least part of the law shall: which expresses the per- 
petuity of the law, and the impossibility of its 
fasting away, and the superior excellency of it to the 
heavens and the earth. It is a saying of one of the 
‘Jewish doctors®, that “ the whole world is not equal 
_“ even to one word out of the law,” in which ’tis said, 
is not one letter deficient or superfluous. 


And elsewlhiere * he affirms, * 
whom we know to be a prophet, should order us 
f ms2 520 pnw by say, to transeress any one 
“of the commands, which are “mentioned in the 
“law, or many commands, whether light or heavy, 
“for a time,” we are ordered to hearken to him; 
and so we lear from the former wise men, by 
tradition, that in every thing a prophet shall’ say’ 
to thee AMA MSF by Way, transgress the words 
of the law, as Blias on Mount Carmel, hear him, 
except in the case of idolatry.” And another ot 
their writers says, “it is lawful sometimes to make 
“void the law, and to do that which appears to be 
“ forbidden,” “Nay, ‘they ~ even ™ say, that’ if a 
Gentile should bid an Tsraelite transgress any one’ of 
the commands mentioned’ in’ the law, excepting 
idolatry, adultery, “and murder, he may transgress 
with impunity, provided it is done privately. You 
see what reason Christ had to express himself in the 
manner he does, and that’ with Tesentment, saying, 
he shall be called, or be the least in the kingdom of 
heaven’; meaning éither the church of: God, where 
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